Introduction
The purpose of this paper is to examine the intersection between multiculturalism, neoliberalism and the rhetoric of left-right politics within a 'post-multicultural' critical framework as articulated in two media examples. The first: a brief exchange in a television interview between leader of the One Nation Hanson strongly rejected Dastyari's invitation to "share a halal snackpack" (Bungard 2016: 1) . The second: from the ABC current events panel discussion program Q&A, when -during a debate over the attributes and problems associated with a proposed travel and immigration ban for citizens from Islamic countries -two Syrian migrant brothers codify themselves as valuable multicultural-entrepreneurial subjects, posing the rhetorical question "why ban people like us" (Q&A 2017) . I situate this process of self-identification as a form of neo-assimilation and contextualize the subjects within the broad descriptor of a 'post-race' and 'post-multicultural' periodization. Following work by Lentin and Titley (2011) , Lentin (2012) and Gozdecka et al (2014) I argue that the nexus of neoliberalism and multiculturalism oscillates as a contradictory binary of competing rationales between national security, western liberalism and individualization. However these tensions are resolved via assimilation of the minority subject into a cultural environment underpinned by a market logic.
Government policies concerning multicultural society have been "central to shaping the economic, social, political, religious and cultural contours of the Australian cosmopolitan nation" (Collins 2013: 161) . The objective of developing a culturally inclusive society notwithstanding, Australia's multiculturalism project has become invested in a process of subject creation through various political stimuli: nationalism, the securitisation of the nation state and the political pre-occupation with economic efficiency. Here migrants are both encouraged to perform as colourful subjects of a seemingly tolerant national collective while simultaneously being disciplined into modes of behaviour that serves to negate any critical response to the systems and politics of the host nation in the interests of maintaining the economic and political status quo.
Multiculturalism and post-multiculturalism: urban elites against the others
Since the turn of the century -significantly marked in the geopolitical order by the 9/11 attacks -multiculturalism has increasingly become the focus of critique in the global discourse. The cultural divide between the Islamic east and the secular west may serve as the most obvious signifier of this critique, but this is underpinned by broader questions of the increasing economic, cultural and political impact of globalization and its perceived adverse effects on domiciled populations.
In Australia the re-emergence of the nationalist One Nation party in the 2016
General Election gave political legitimacy to anti-multicultural perspectives. As in other territories, the critique of existing multiculturalism policies is divided into two arguments. The first is about economic stability for the citizenry; the second is about national security and promoting policies that are seen to negate the threat of terrorist attacks. Whilst these positions are often made explicit, the discussion is also used to suggest that multiculturalism is the cause of disruption to the accepted national culture. I suggest however that the reverse is true, and that in its current incarnation multiculturalism is less a process that incorporates difference into a homogenous national narrative, but instead functions as a tool of neo-assimilation.
The Australian multicultural narrative is diverse and extends across a range of historical periods of cultural exchange (Healey 2005; Collins 2013 ). Since the turn of the millennium, the integration and political and cultural actions of Muslim communities have been the primary focus of the discussion over multiculturalism (Dunn et al 2007; Kabir 2007; Hopkins 2011) . Notwithstanding the cultural and ethnic difference between Muslim migrant communities to Australia, the popular rhetoric surrounding these Muslim communities often focuses on the aesthetic and cultural difference between them and mainstream Australia. Following Hopkins, the fluidity with which identity and subjectivity may be enacted by individuals becomes politicized in relation to Islam in Australia. The adoption of hybrid identities -the suppression or intensification of particular aspects of one's cultural/religious self -encourages either a sense of inclusion of or alienation from the cultural mainstream. The agency of hybridity serves to highlight generational cultural difference, notably in relation to intra-community hierarchies (Hopkins; Pardy and Lee 2011) . But the wider socio-cultural ramifications of adaptable culture is also salient to the way cultural and political hierarchies are organised, especially in relation to established contemporary notions of socio-economic inclusion into the neoliberal society.
For several decades scholars have argued that social and economic hierarchies are normalized via the inter-connection of multiculturalism and the sociocultural elements underpinning neoliberalism (Fish 1997; Žižek 1997) . Far from operating on the behalf of minority actors disadvantaged by modern paradigms, multiculturalism (as a subject position and discourse, as opposed to a set of policies) has become an enabling mechanism for the dominant echelons within society. Such an argument certainly deserves some critical analysis and I suggest that the wider impetus towards inclusion and tolerance offered by a selfrecognized liberal multicultural society outweigh any problematic social or economic hierarchies. But notwithstanding the clear progressive advantages of cultural tolerance, diversity and acceptance, multiculturalism is not politically neutral (Manciel 2013: 384) . The nexus of multiculturalism and neoliberalism is broad and complex, and is suited to analysis framed around class and socioeconomic distinctions, notably the role played by 'urban elites' for whom the cultural conditions of neoliberalism, globalization and multiculturalism are inherently favourable.
The creation of these subjects occurs via two specific phenomena. Firstly the representation of the multicultural subject as the aspirational urban elite; and secondly the multicultural subject made legitimate through entrepreneurial activity, thus normalizing the processes of market capitalism and individualism as a means to compliance and security. Again, I am using single media examples to demonstrate these two aspects of the multiculturalism-neoliberalism nexus, but I maintain that each exemplifies a familiar archetype. In the first example race is a commodity; in the second, the normalized valourization of the entrepreneurial self. Both of these elements partly contribute to a deessentialisation of race where notions of identity become subject to "personal preference" (Goldberg 2007 (Goldberg : 1713 . The ability for minority subjects to deftly exploit race demonstrates a keen knowledge of the hierarchies operating in contemporary society and how they may rise through them (a trajectory that may be elusive to disaffected supporters of nationalist/populist political movements). However, as noted, the rhetorical transition that is occurring will not result in a more equal or peaceful society, but one where race exists primarily on the plane of visible representation and where the economization of everyday life begets a process of neo-assimilation. This discussion of race may have attracted more media comment, but it is underpinned by the equally provocative issue of class, locality and demographic.
Thus the 'liberal urban elite' is positioned in opposition to the populism/nationalism voiced by One Nation. In this context those supporters of multiculturalism have (discursively and politically) come to be associated with the political and economic status quo. This alignment refers only to particular minority group actors, but it is this group that, in Australia, was represented by Entails the erosion of oppositional, political, moral or subjective claims located outside capitalist rationality yet inside liberal democratic society, that is, the erosion of institutions, venues, and values organized by non-market rationalities in democracies. (45) The notion that cultural difference and historic oppression can be erased through the distancing ethos of a solely economic set of principles may be attractive to marginalized but aspirational individuals. Problems, successes, failings, all fall into the realm of personal responsibility, with entrepreneurialism (read: accomplishment within the accepted neoliberal framework) viewed as a panacea to all social, political and economic ills.
The foregrounding/erosion of race, and the concept of neo-assimilation
In the case of both Sam Dastyari's jovial invitation to Pauline Hanson and the Al Kassab brothers earnest rhetorical question to the Australian public, the migrant subject was re-assuring the interlocker that they posed no threat to mainstream culture. I suggest these individuals represent the particular moment in the narrative of Australian multiculturalism, where the co-existent streams of neoliberalism and post-9/11 securitization meet.
The cultural shifts that accompany neoliberalism over the past four decadesfrom the branding of nation states, to the normalization of highly mobile transnational workforces, to the production and consumption of global media -all operate as by-products of the global neoliberal environment whilst also foregrounding race in a manner that identifies but de-politicizes the subject (Ong 1999: 3) . Meanwhile the rolling trajectory of identity politics, from which the material policies of multiculturalism was born, has fostered a strong cultural antagonism towards the categorization of race that typified colonial hierarchies.
The resulting culture is one where race has been re-imagined as "private preference" (Goldberg 1713 ) in a bid to promote equality in the age of secularism and neoliberalism:
Given the regime of equality before the law or of government protected rights, the state can no longer be seen to engage in or license racially discriminatory acts with respect to its own citizens or legitimate residents. To do so would call into question the grounds of its legitimacy as the defender of both freedom and equality. (1713) But if this position stops the state's capability for making overtly racist policy there is a subsequent disavowing of collective voices, as the individualisation of all actions is the norm. Thus hate crimes, racial discrimination perpetrated by private citizens or even the grievances of minority or indigenous peoples come to be articulated in terms of individual rather than cultural or systemic responses. The neoliberal environment has thus produced a punitive turn as the logic of individual responsibility becomes intensified in processes of law and incarceration. This has resulted in a strong anti-racism culture within both the legal system and the media. But one where the blame is levelled at individuals rather than systemic cultural factors. At the same moment, individuals from minority communities are "invited to police their own legitimacy by actively demonstrating that they are no burden on a public that, depending on the national context, has been unsettled, diluted or eviscerated" (Lentin and Titley: 163) . This de-politicisation of representation serves as a 'double win' for a dominant culture that reaps the benefits of governing a diverse, colourful and benign society while avoiding the pitfall of accommodating the political and economic interests of disparate communities. Sara Ahmed describes this phenomenon as the "anti-performativity of multiculturalism" (p. 3) insofar as its titular definition does not match its objectives or outcomes.
Alongside the increased intensity on individuals of the neoliberal project and the impacts of multicultural policies and identity politics on the everyday narrative of race, the third element in the post-multiculturalism nexus in the rise of the security culture (Forman 2009; Pugliese 2013) . I maintain these elements produce compliant subjects, willing and able to simultaneously demonstrate the cultural contribution made by their community and the economic and political supremacy of the host nation. I describe this phenomenon as 'neo-assimilation'
and suggest it is representative of the ideal of diversity devoid of politics. Being born of neoliberalism, neo-assimilation demands an active subject. As Goldberg The narrative of multiculturalism is, at its core, a system of management designed to benefit the existing elite political and economic order. For home populations multiculturalism is the branded veneer of the liberal, globalized nation state, its logic serves as a psychological salve to a variety of contemporary afflictions: from colonial guilt to the need for urban authenticity to the provision of a compliant but inexpensive workforce. The notion of diversity can be sold to minority populations as part of the narrative of inclusion. But there are perimeters to the discourse available to these communities, and in defining these perimeters -whether this constitutes media representation or access to state institutions -the state assimilates disparate and diverse communities into a particular set of economic, political and cultural objectives. Stripped to its base logic, multiculturalism constitutes the right to cultural inclusion that is protected by the host state (Maciel 2014: 383) . Citizenship on the other hand, is rendered from an ethos of assimilation and the objective of 
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